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Twin Aspirations
Parshat Vayeishev

The time came for [Tamar] to give birth,
and, bebold, there were twins in her womb.
As she was in labor, one of them put out bis
hand; the midwife tied a crimson thread on
it, to indicate: “This one came out first.”
But he withdrew bis hand, and his brother
came out first. “You have asserted yourself
with such a bursting forth!” she said, and
bis name was therefore called Pererz
(“bursting forth”). After that, bis brother,
with the crimson thread, was bomn, and was
named Zerach (“shining forth™),

Genesis 38:27-30
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18 Now these are the generanons of Perez: Perez begot Hezron; 19 and Hezro
begot Ram, and Ram begot Amminadab; * and Amminadab begot Hahshon
and Nahshon begot Salmah; 2! and Salman begot Boaz, and Boaz begot Obed;
22 and Obed begot Jesse, and Jesse begot David. 4
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3 In Jerusalemn there settled some of the children of Judah, some of the children
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29. That Perez pushed ahead was part of the Divine plau..
Zerah desired to emerge first but God declared: "Messiah is
destined to descend from Perez; is it right, then, that Zerah
hould first? | et Zerah return to hi har b,
and Perez shall be barn first!” (Aggadas Bereishis).
Kabbalistically, the names Perez and Zerah have great
mystical significance. Zgah. literally shining or bﬂghmw
un, whi t. Perez,
on the other hand, i n
whose light is sometimes whole and sometimes breached, as :
its light wanes and waxes. It would have been logical for the
brilliant, constant Zerah to be born first, but God wanted
Perez to be the firstborn, to symbolize the Davidic dynasty,
which is likened to the moon, because it became diminished
and finally disappeared but, like the moon, it will re-emerge
and grow to fullness again. Because of this similarity be-
tween the Davidic dymssty and the moon, when the Sages
sent word that ‘the New Moon had been declared (Rosh
Hashanah 25a), they used the message "David King of Israel

-_lives and exists" (Rambhan citing-Sefer HaBahir),
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of Benjamin and some of'the children of Ephraim and Manasseh: 4 Uthai son 1of

Ammihud, son of Omri, son of Imri, son of Bani, of the sons of Perez son of

Judah. 5 Of the Shilonites: * Asaiah the firstborn and his sons. © Of the sons of :
. Zerah: Jeuel, and six hundred ninety of their hrethren. :

* f _rY g

191 179 3EPD 0N 497 amb.,m:: ™
"D Mo wp Hpn N0 aph B vy
BN PIT 20T VI VIVHNVD P ING BN
P77 1n6 N3 97pwpn Sves bt vnop
LYDTDID 7 5D qipn 9D 31 156 b
nhHs uzn: N DWEH2 PGP IMY MY DD
1 1D oy MBD 16 63 T WH wpny
IPD_ 7P HIW YWL In DAL

DH3 prHash . b
B507 Hp1ILDS M5p MDD 15 DY W
2 161 1PPID.

nlzv_m_mmnhmnh:_

- s 536 SN Spwn 'Qj]; %3 _m opo
1DIN IEDY YRR 53 ©I1h 2010 Y73
ﬂjﬁglm_m&u'ﬁmn_m;h_’m w1
MP32 DPNID 13 1% 1) _PdIano DHon

273 Db Ip3

%z; oot DI
(R Y R I 7 IR oEnm B0 nnn:
9E3- 937 TObN O D .
P70 P2 H12 PYPNHD :sma % om o3p
. 3wph 'rb :'b: 7 ohwh 15 p7mn on
PR P93 MIM 3D b
HE v H3p2 ' pTIILY PITHG
by oy o) nnpn L7 SN parym b
DHS3 560 9% L6 S Py L A PIMD,
DH_ YD _HIOE DT DpODY PPN OPIM
“Sp39p b ohiia opvy whh B3 161 DIPND
h7a- oo why B3 P Enbd Dhv ovR
P79 I1E00 PRES 1HNDT PPTD DB WM 101




3 Ay, Tagpieed 7. Ty
But the answer is that it is not forgotteny; it is driven deep
into the unconscious. A person may be born with no explicit
knowledge, but beneath the conscious surface, intact and rich

le
The pathway is clear — a person is born with a lifetime of
work ahead, spiritual wisd, - d. But

the inspiration is within; you were once there! And that inner

beyond imagination, is all that one wishes to know! A lifetime of
hard work learning Torah and working on one’s personality
will constantly release, bring to consciousness, innate wisdom.
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sense of inspiratioh provides the motivation, the source of
optimism and confidence that genuine achievement is possible,
even assured, if the necessary effort is made.” :
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When_the Almightv created human_beings He made
them capable of both giving and taking. The faculty of
giving is a sublime power: it is one of the attributes of the
Jblessed Creator of all things. He is the Giver por excel-
kence; His mercy, His bounty and His goodness extend to
all His creatures. His giving is pure giving for He takes
pothing in return. He can take nothing for He lacks
nothing, as the verse says, “...If vou are rightecus what

do you give to Him?

o  Oir-service o Him &noc far M need bor' for our

own, since we need a means of cxpressing vur gratitude
o Him. 4

Man hzf been granted this sublime power of giving,

] be merciful. to bestow happiness, to
give of himself. “God created man in His own ir_qagc.m' e
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On the other side stands the faculty of 1aking, by which a
ch. This is what people_call egotism or selfishness. It is
the root of all the evils in the world.
Some people take without giving anything in retum,
They are robbers if they take by force, or thicves if they
uk:by&uhh.mswindlmifthcymmningmough
to petsuade others to give.them their properry of their
own free will, ’

141 :
The ways of the tsaddikim among human beings are very
different. Their giving is maximal and their taking
minimal. And even the little that they do take is essential
for them, since it enables them to maintain the giving and
beneficence to which they are devoted. It follows that

__their taking, too, derives from a holy source—from the
desire to give. They have no contact whatsoever with the
evil force of taking. They are “the holy ones on this
carth”™ who identify themselves with the artributes of
their Creator in all their actions.

Loa. The Torah writes of Hanoch, who was the seventh

generation after Adam, “And Hanoch® walked with
God,”” upon which the Rabbis say: “Hanoch was a cob-

bler, and with every single stitch that he made he -

‘achieved mystical unions with his Creator.”® I have
heard a beautiful explanation of this in the name of Rabbi
Yisrael Salanter of blessed memory—an interpretation
which is indeed typical of his whole approach. He said
that this midrash cannot possibly mean that while he was
sitting and stitching shoes for his customers his mind was
‘engaged on mystical pursuits. This would _be forbidden
by the din. How could he divert his attention to other
matters while engaged on work which he had been hired

2\

There is nobody in the whole world who does not

possess at least a spark of the faculty of giving. This may

be seen for instance at times of family rejoicing, when
_people of the most grasping natures still feel the urge to.

involve their friends in their celebration. No one’s joy isg¢

complete unless he can share it with others.

A

ment. Giving may bring about love for the same reason
. that a person loves what he himself has created or nur-

tured: he recognizes in it part of himself. Whether it is.a

child he has brought into the world, an animal he has -

reared, a plant he has tended, or even a thing he has made
or a house he has built—a person is bound in love to the
work of his hands, for in it he finds himself.

Iz ‘ _ |
w —giving and taking—{form the roots
aracter-traits and of all actions. And note: there is

i v is devoted. at-the-
sides, and in the innermost longing of the heart there are
Do compromises. It is a basic law that there is no middle
path in human interest. In_every act_in every word, iv
acry thought—except pethaps those directed tnwa‘rds
his innermost self without any connection with anything
outside himself—one is always devoted cither to
Jovingkindness and giving or to grasping and taking. We

ob _ :

to do by others? No, says Rabbi Yisracl; the “mystical
unions”” which Hanoch achieved were nothing more nor
less than the concentration which he lavished on each and
every stitch to ensure that it would be good and strong
and that the .pair of shoes he was making would be a

_good pair, giving the maximum pleasure and benefit to

- whoever would wear them. In this way Hanoch
achieved union with the attribute of his Creator, who
lavishes his goodness and beneficence on others. This was
his “mystical union”; he was united and wholehearted in
his desire, his single-minded ambition, to attach himself
to his Creator’s attributes. Of course, as a natural conse-
quence he was protected from any hint of evil or -
wrongdoing. There could be no question of his ever
deceiving or over-reaching his customers, even anwit-
tingly. His “‘taking” would never exceed the value of the
work he was doing—the measure of his “giving.””

a3
To sum up: the best relationship between husband and
wife will obtain when both achieve and practice the vir-

tue of giving. Then their love will never cease and their

ives will be filled with happiness and . for as

long as they live on this earth.

Y

4 Everyone admires the ambitious person. People do their
best to educate their children to be.full of ambition and
“drive.” It has even been said that ambition is life itself.
But is this correct?

Ambition is hunger. A hungry person craves food and
an ambitious person craves the objects of his ambition. It
is therefore a great mistake to think that ambition is life.
Hunger is not life. It is merely the stimulus which the
Almighty has implanted in his creatures in ordér to re-
mind them to do the things necessary to keep themselves
alive. Similarly all ambitions are kinds of hunger. They

are the emissaries of our heart’s inclinations, for good or
for evil.
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If we look at the_animal kingdom we shall see that
_hungry animals eat until they are satisfied and do not eat
again until they are hungry once more. The swine is
perhaps an exception, for it eats all the time and is
seemingly never satisfied. The human being suffers from
a similar disease. ‘;He who loves money will never have

Q2F

sufficient money.”"® He is eternally hungry. And it is not
only the hunger for more money that dominates him
continuously. It is the same with all physical desires and
ambitions: the more one attempts to satisfy them, the
more intense the hunger becomes

2

But this is not the case with the man who hungers for
that which his yetzer craves. What he yearns for is far

But the situation is far worse than that. A person is not
only hungry for what he actually needs at any given
time. He hungers also for what he thinks he might need
in the future, and his hynger is intensified by his concern

for what may happen many vears in the future—so far
ahead that if the truth be told it is very unlikely he will
cstill be in this world. His hunger extendseglso to the real
or imagined needs of his children and grandchildren. All

these accumulated hungers compel him to devote years of
back-breaking toil to provide for all these eventualities,

not forgetting the worries which beset him regarding the
possibilities of theft, failure and loss of all that he has. Of
course, the more wealth he amasses.and the more he tries
to provide against the future, the more his worries in-
crease™ and the more his hunger grows until it becomes

beyond his reach. He must fight a heavy battle and ex- intolerable.
pend great effort to attain even a small part of what he
craves. And even if he lives many years he will never
achieve even half 'of it, as our Rabbis sa , “‘No man
- =

leaves this world with half his desires fulfilled. 2
49

These cravings to provide for the future stand in his
way and prevent his making use of what he has for the
«needs of the moment. So even if it were possible for him
to still his immediate needs at least in part, these other
urges deny him this satisfaction. His life is nothing but

pne terrible hunger from all sides, until he dies, worn out

d still hungry.

N
¥ 11 ask. whv does the craver” - 3ot follows—and this is the best indication of the truth
ag‘:fa:::gn v;iena; 2 3T s ; $2 of our analysis—that as soon as he obtains the object of
S : . ; S - A
Something profound and remarkable lies hidden here. :“s desite it s no longer of SR [ bz, - o
onger has the power to quench his desire. But when the
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from a physiological urge such as hunger, which is mere- :)nl::mriits th:; an:lhiln t‘;'lsi:i C&Z:Zt:zfs ;ﬁsb}:m;n‘:; E}i
ly the experience of a need to fill one’s stomach. This is a ~—— TTB_Otler tuings—taings | \ ¥ _
clearly defined and limited goal. On the other hand reach. He therefore transfers his craving to them. (It is
’ well known that “rich” people usually desire money,

anyone who is unfortunate enough to fall into the hands e : )
and are willing to sacrifice themselves for money, more

of the money drive or other materialist craving is not in b l ; "

need of anything known or defined. He is governed by a that hmos; p(()lor people; as o}‘: ¢ Rabbiis say, He‘ Whis has

novel and artificiallv-created urge to extend his domain: PE HLREING, swauts ew U,I;ldl‘ﬂd; he who 'has two
hundred wants four hundred.”?) Needless to say, he is

to obtain that which is outside himself because it is outside . . .

himself. He does not crave the object of desire because of _ disappointed once again. -
any intrinsic value it mav possess, but simply because it is*- 3%
_perceived as something beyond his reach.

What of the faculty of givin ? It is not .a force which
draws things to us from outside ourselves: It arises from

31 Ifillment and not £ : P s
and so it is with other desires. To desire means to feel the carefully. and not from deficiency. Let us consider this

lack of that which is desired. ]
_Thus ambition and desire are forces by which a person
draws to himself those things which he believes will

make good the deficiency which he experiences.

¥ Satisfaction comes when the need is fulfilled. But, as
we have seen, desires which originate in the faculty of
taking are never satisfied, because the deficiency to
which they refer is not capable of fulfillment.

There is a k‘ind of person for whom material things

hold no attraction. He is just not interested in them; he »
. - s Ry UG

does not consider them important enough.,He is happy

w1t_h whfit hF has_and satisfied with whatever he gets,

This ability is a blessing from Hashem; as it savs, “And

you will éar and be satisfied.”? Ir js a truly great gify

X from Hashem (blCSSCd___b_§mI:I_(;)___t_Q_[nan.__

) 1an—a pgift which
ables him to be com ‘Iete rather than deficient. And

this is the purpose for which he was created,
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What happened to the pieces of the tablets which Mosheh

broke at the foot of the mountain? It may surprise us to learn
that they were placed in the Ark, together with the new tablets
(Berachot 8b). If they represented a madregah so high that it was
no longer relevant to Israel after the sin, to whatend were

they preserved?
There is a great lesson to be learned from this. Whatever
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the person’s actual spiritual status at the moment, if he is
78“fdeterrmned to rise higher he must aim for the top. Our Rabbis

tell us that a person should always ask, “When will my deeds

resemble the deeds of my forefathers Avraham, Yitzhak and

Ya’akov?” (Tanna de-bei Eliyahu 1:25).

highest is necessary to arouse one from his lethargy to embark

on any spiritual journev.

T Tsdy By-1 s

The Torah expects of us nothing less than the attainment
of both these aims: to reach beyond the self and, at the
same time, make the endeavor one’s own. This is the ideal
expressed in the second verse of the Shema, which reads:
“And you shall love the L-rd your G-d with all your heart,
with all your soul, with all your me'od.” The Hebrew me’od is
usually translated as “might,” but “might” is only an ap-
proximate rendition of the word. Furthermore, this transla-
tion is also inconsistent with the logic of the verse, for if we
are being told to sacrifice for the sake of G-d all our desires
(“with all your heart”) and even our very lives (“with all your
soul”)’, what is added by the words “and with all your
might"? Indeed, what more can be said?

37 The precise meaning of the word “me'od” is “very” or
“more so.” Thus, Chassidic teaching understands the verse

as instructing us to love G-d "with all your verypess” or

“with all your beyondness”"—that is, above and beyond your
currently defined self. The Torah is saying: after you have

attained your ultimate (“with all your heart and with all
your soul”) in your love of G-d, reach higher yet. Relate to

Him on His terms, surmounting the finiteness of your own

Elﬂg.

33 The human being possesses this capacity—indeed, the
quest for_self-transcendence is the quintessence of our
humanness. This is alluded to in the Hebrew word for hu-
man being, adam, which is composed of the same three
letters (alef, dalet, mem) as me’od. Hence, the Torah refers to
this transcendent ability as “your beyondness.” This is not an
injunction to annihilate the self in pursuit of a higher, supra-
human existence: “your bgyondness_qa,dc_gp_eLdj,mggsmn

of your own self, previously obfuscated by your self-perceived
limitations. The “new you" is, in fact, the true you.’

36
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Therein lies the significance of the strange birth of Tamar's
twin sons, recounted above: the emergence of Zerach’s hand,
Peretz's “bursting forth,” and finally the full birth of Zerach.

Zerach represents our “shining forth"—the yield of our life's

<Jabor to “transform darkness into light and bittemess into sweet-

_ness.™ Peretz is our "burstlggfb_rth"_gual_tx._thc_umque];muman
ability to surmount one’s own (seemingly) inherent limitations.”
¥ In a sense, Zerach was born twice: he had a partial birth’
before Peretz was born, but his true and complete birth
followed that of Peretz. So, too, there are two levels to the
gerach of man: he “shines forth” and accomplishes much by
utilizing his natural talents and abilities, but this only
Iepresents a fraction of his true potential. He must then burst
free of the confines of inclination, habit and environment to
pave the way for his true and ultimate luminescence.’

A iy _Ln_sgqu Q (cd-? 5
The third phase, and happy is the one who attairis it while
Zyet alive, is transcendence. It is a regaining of the level of the

Yo

first phase, but now deserved, eamned, and therefore far bevond

(it.

' ..Ihg;Lg statement of the Sages which describes the final
iranscendence, the transition from thls world to the next, and it
describes the angels which come_tggreetmt time.
One of these angels comes to search out “Where is this person’s

is it complete in his hand.” The Gaon of Vilna points
out, chillingly, that the higher being which asks this question is $

.ot a stranger. Suddenly one recognizes the very same angel

with whom he Jearned Torah in the womb! And the question to
be answered is: Where is that Torah which inspired you then?
XHave you brought it into the world and made it real? And can
(At now be called yours?
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